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MESSAGE DU PRESIDENT

C'est pour moi un privilége d’ adresser ces quelquea mots aux
membres de 1 Association dont j'ai 1'honneur d'assurer la présidence depuis la
derniére assatblée générale.

J'ai conscience, tout d'abord, de la lourde responsabilité
.qui m’incombe en prenant la succession de notre premier président, M. Jef Rens.

Sans lui, 1’Association n'avait pas grandes chances de survie.
En une période o0 tout le monde semble surchargé de travail, M. Rens aurait pu
lui-méme invoguer ses nombreuses fonctions pour décliner 1'appel qui lui était
fait. Il 1'a nSanmoins accepté et n’a pas ménagé ses efforts pour le développement
de 1’Association. Animé par le souvenir chaleureux de la personnalité d'Henri de Man
et convaincu que l'ceuvre de celui-ci revét une singuliére actualité, il a mérité
notre gratitude pour son incessante activité.

Notre Association n'est certes pas une organisation de taille
impressionnante. Le nombre de ses adhérents est encore restreint, sa structure
trés simple. Elle aspire a3 gtre un point de rassemblement, d'information et de
stimulation des activités, plutét qu'a tout entreprendre par elle-méme. Elle n’en
a pas mains ses activités propres et, come il se doit, plus de projets qu'elle
n'a pu en réaliser jusqu’ici. Ce Bulletin, qui sert de liaison entre les membres
et s'sst fait régulierement 1'écho de ces réalisations, me dispense d'en faire le

bilan ; mais je voudrais saisir cette occasion ‘de dire que nous sommes heursux
d'avoir en Michel Brélaz un secrétairs général si actif et dévoug. Par ailleurs,
chacun espére que le colloque de Gendve, qui fut a 1'origine en 1973 de la création
de 1'Association, aura bientdt un successeur.

Néanmoins, les dimensions modestes de notre entreprise font que
sa position reste fragile. C'est ce qui doit mobiliser notre attention et nous in-
citer @ réfléchir tant aux structures qu’aux perspectives de 1'Association. Si nous
voulons lui assurer une existence durable, l’accent devra &tre mis sur 1'accroisse-
ment du nombre des membres et notamment sur le recrutement parmi la jeune généra-
tion, L'age moyen de nos membres est en effet relativement &levé. Cela s'explique
sans peine si 1'on .songe que beaucoup d'entre eux ont conmencé 3 s’intéresser aux
idées d'Henri de Man du vivant de celui-ci. Aprés la guem, quelques jeunes s'y
intéressarent a leur tour pour des raisons plus ou moins fortuites. Mais aujourd’
hui la pensée d’Henri de Man s'impose & nouveau comme sujet d’études, soit a un
point de vue purement historique, soit parce que 1l’on redécouvre psu & psu la
signification qu'elle revdt pour les sciences sociales ou dans le domains politique.
Cela est le cas surtout en Belgique ; mais on pergoit aussi un renouveau d’intérét
dans d'autres pays, notamment en Allemagne ol existent des ouvertures ques nous
devrons explorer.
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Les taches de 1'Association découlent logiquement de ce qus je
viens de dire d’'Henri de Man comme "sujet d’é&tudes” intéressant aussi bien 1'histo-
rien que les représentants des sciences sociales et du monde politique. Il importe
tout d'abord que 1’oeuvre soif lue st connue. Par la parole st par la plume, nous
devons saisir toute occasion utile de lutter contre 1’ignorance et la conspiretion
du silence. Nous devons nous attacher aux possibilités de faire publier 1'oeuvrse,
par exemple sous forme d’'anthologies ou de textes choisis en fonction de thémes
appropriés aux circonstances.

Je voudrais souligner ici quelques préoccupations d'Henri ds
Man qui me paralssent partlculiéranant dignes d’ étre reconsidérées en fonction de
notre actualité : T _

- a) le déplacement des mobiles (toujours possible et & observer soigneusement)
dans les tendances sociales et politiques ; songeons par example au réls
du ressentiment social , de la motivation obtenue & 1'aide de symboles
sociaux blancs-noirs , de modales jouant sur des réactions: émotives voire

~ fanatisantes , du con'Foxmisna et de la manipulation des masses , de 1'an-
" goisse.comme motif social , de la solidarité concréte ;

b) les faéines de la mentalité socialiste : p;j;lse de ‘conscience de 1'arridre-
fond culturel et morel & une &poque qui connait mal son histoire st fait
" montre d'un pregmatisme au jour le jour ;

c) les perspectives d’ avenir :.la transition de la société du bien-8tre (qui
présuppose la croissance éconamique et technologlque) a une sociéts de
pénurie globale et de restriction aux possibilités réelles, ainsi que les
réactions humaines 3 ces perspectives.

Ces braves indications pewvent suffire a notre esquisse de
1'avenir. A nous maintenant de rassembler les intéressés et d’élargir le cercle
de nos activités.

Adriaan M. van Peski



BRI DE MAN ET'LES MAMUSCRITS DE 1841

On lire ci-aprés la.version anglaise inédite de 1'article intituls
" Den neu entdeckte Manx qu'Henri ‘de Man consacre aux manuscrits économlques et
politiques de Kerl Marx publifs au début de 1932. ,

__ Le comité de 1’ ‘Adsociation aureit souhaité publier dans le Bulletin
non seulement cette version anglaise, mais égalanent le vsrsion frangaise et
le texte origmal allanand. = 5 . o

Pour des misons pratiques, le secrétar-iat a da adoptar une solution
un peu différente. Il ne lui &tait en effet pas possible da. publier simultané-
ment les trois textes et il ne lui a pas paru souhaitable d’étaler la publica-
tion sur deux ou tro1s nunéros. Un choix a di 8tre fait. :

On tr'ouvere donc c1-aprés la version anglaise de DM neu emtdecbte
Marx, précédée d’une introduction de Jef Rens. Le texte original allemand st
la traduction frengaise feront 1'objet d'un ti@&a sépare -squs la forme d'une
brochure bilingle, comprenant &galement 1'introduction de Jef Rens.

Cette brochure sera envoyée gratuitement d@s sa parution - postérieure
a celle du présent Bulletin - aux membres de 1'Association. D'autres exemplaires
seront envoyés sur commande adressée au secrétariat & toute personne intéressée,
moyennant paiement des freis.



~ JEF RENS _
" INTRODUCTION

En ma1 et juin 1932, Henri de Man publia dans la rewue socialiste
autrichienne Dell. Kamp{ une &tude qu'il intitula "Der neu entdeckte Marx”, titre
qu'il est malais® de traduire en frangais. I1 s agit d'une analyse f-‘ouillée
d’un manuscrit que, selon S. Landshut st J. P. Mayer (1), Marx rédigea proba-
blement 3 Paris entre la fin du mois de février st la fin du moie d'aclt 1844,
I1 avait alors 26 ans. Toutefois, d'aprés les m@mes présentateurs, la gendse
des idées exposées dans le manuscrit est bien antérieure & ces dates atvs‘e_
situereit entre les mois d'avril 1841 et 1842, alors que Marx séjournait dans
sa famille & Tréves (2] Par contre, 0. Riazanov (3) place 1'origine des manus-
~erits - il emploie le plumel (4) - 3 Kreuznach, en juillet et ao0t 1843,

Quelle que soit la dats a laquells ils furent congus, il est pour
le moins surprenaﬁt qu’il ait Fallq plus de quarente ans aprés la mort .de
* Karl Marx en 1883 pour qu'on les retrouve dans les archives du parti social-
démocrate allemand. Dans leur préface, S. Landshut et J. P. Mayer citent un
article de ce dernier, paru en 1931 dans la Rote Revue [Zumch). ol 1l'existence
du manuscrit est signalés, d’'aprés cet autaur, pour la premigre fois. V. Adoratski
qui a écrit 1’introduction du troisiéme voluns (1932) de la premidre partia des
Oeuvres complites de Marx et Engels (MEGA), fait &tat d'une publication des

(1), Karl Marx., Der histonische Materialismus. Die Frihschriften. Herausgegeben -
von S. Landshut und J. P. Mayer. Albert Krbner Verlag, Leipzig, 1932.
Voir la préface a8 ce manuscrit, signée par Landshut st Mayer, p. 284.

(2). S. Landshut et J. P. Mayer, "Einleitung der Hereusgeber”, in op. cit.,
p. XIX. R S S

(3). Voir 1'introduction de Riazanov in Karl Marx / Friedrich Engels,
- Histonisch-kritische Gesamtausgabe (ci -aprés MEGA), ersta Abteilung,
Band 1, zweiter Halbband, Berlin, 1929, p. XXV. '

(4). Riazanov amplois le plurisl, alors que . Landshut et Mayer parlent tantst
de "Schrift”, tantdt de "Manuskript”, mais toujours au ainguliar. De Man
..-a adopt&:1'usage de Riazanov. Nous avploiemns indlfférarmant 1'un ou
=1 autra. -



-6 -

manuscrits en langue russe en 1927 a Moscou (5). Riazanov fut sans doute res-
ponsable de cette publication, comme il 1s fut de 1’introduction générale ds
la MEGA, parue dans le premier volume de la premiere partie. Il n'en était plus
de méme du troisiéme volume de la premiére partie, sur lequel Henri de Man
‘8'est appuyé pour écrire son article, puisque Riazanov disparut entre-la publi-
cation du deuxiéme volume (1930) et du troisiéme volume (1832) (8).

_ Js n'avais personnellement pas bien compris les raisons pour les-
quelles de Man a préféré la version de la MEGA & celle de Landshut et Mayer,
et je mentionne & cet &gard Victor Leemans qui considérs la version de ces der-
niers comme plus authentique (7). Pour justifier sa préférence, de Man invoque
en faveur du texte de 1'Institut Marx-Engels "sa meilleure articulation st le

fait d'appartenir 3 la seule édition des oeuvres complétes de Marx et Engsls”.

Le texte de 1'Institut de Moscou offre incontestablement une présen-
tation plus systématique et par conséquent, plus accessibls. Il n’en reste pas
moins que la présentation de Landshut et Mayer constitue ls texte de Marx tel
qu'ils 1’ont déchiffré st dans 1l’ordre o0 ils ont trouvé les.pages du manuscrit.

- En rangeant les feuilles du-document qui était en fort mauvais &tat,
Riazanov - & moins que ce8 ne soit Adoratski - les classa d’aprés la date a la-
quells: il présumait que chaque partie avait &té congue. Henri de Man et Victor
Leemans ne semblent pas avoir trouvé de différences entre les versions de
1'Institut de Moscou et celle de Landshut et Mayer. On peut cependant se de-
.. mander s'ils ont pris le temps de.se livrer & une &tude comparée approfondie.

(5). V. Adoretski, "Efnleitung”, in Marx-Engels, ‘Gesamtdusgabe, erste Abteilung,
Band 3, p. XIII. |

(6). Le mament de cette disparition cortespond & celui signalé par Victor
- Serge dans MZmoires d'un ngvolutionnaire, Editions du Seuil, Paris,
1951, pp. 272, 3. Victor Serge situs'l’arrestation de Riazanov aux
environs de 1930 et sa mort en 1940.

(7). Victor Leamans De fonge Marx en de Marxisten, N.V. Standaard, Anvers-
Amsterdam, 1962, L’auteur attribue la primeur non pas & 1’6dition de
Riazanov, mais bien & celle de Landshut st Mayer dont la version,
d’aprés lui, "parut quelques mois avant la publication de celle de
Riazanov”.
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-Quoi qu'il en soit, l'article d' Hanri de Man n'sn est pas moins révé-
lateur d'une &tape cardinale dans la pansée. de Karl Marx. Lénme avait déja
constaté dans ses réflexions sur -la Sainte Famille (1845), que cette étuda
marqué la trensition de la philosophie hégélienns au socialia'ne Henri de Man,
manifestement surpris par la lecture d'une geuvre du jeune Mar'x 1nconnue Jus-
qu'alors et représentant vm:.senblablement une sorte d' introductmn a La Sainte
Famille ot & L'1déolLogie allemande, en déduit que les convigtions socmhstes aux-
quelles Marx venait: d’adhérer au début des années 1840 étaient bel et bien mo-
tivées psr des considérations humanistes et &thiques. Son articla en Fourmt
une analyge aussi fouillée gue clarifiante. Il cons:u:lére avec ralson 1a ,
troisiéme partis, qui treite ds la philosophie et de, la pratiqus, ccmne la plus
importante. - '

Le socialisme du jeune Marx, tel .-.q'u'il regsott de ses nanﬁ,sicri:tg, gst
la manifestation agissante.de forces vitales, inhérgntes a la nature' h\.ﬁaine.
Etant pas essence un &tre sensible, qui a des impulsions et des besoins, 1’hom-
me ‘souffre et étant. homme, il gst seul capable parmi les &tre vivéﬁ_ts de ppendre
conscience de sa nature souffrente, de la ressentir et, mi par la passion qui
fait partie de la nature humaine, de tmnsfpnner 1'objet ,soqﬂ’rant inconscient
_en éu,jet conscient. | -

L'homme cherche avec la passmn (8) inhérente . ea natura a agir sur
son mllieu, sur la nature, sur sa propre nature, pour 1eur donner une perfec-
tion qui n'est autre que 1'autor€éalisation des 1’ homme. Cette autoréalisation,
cette appropriatlon par 1’ harma de la nature 8'opdre par-le trevail. Du travail,
Mar'x a une conception conplexe car de 1 instnment d’ aliénation qu'il est dans
les organisations soc1ales éteblisseur la pmpmété privée il se muera en, ins-
trurent de libération dans la oam'uniana Au concept d’ aliénation, que 1 on
trouve dé,ja chez Hegel et Fauerbach e Jaune Marx donns un contenu économique
en se fondant sur 1'observation de la société industmella naissante dans la-
quelle il v1va1t et qui a amené la séparation des classes par la pmpmété
privée, ainsi que 1'asservissement du travail des horrrnes par la daninatlon
d’autres hommes.,

- e .- -

(8). Marx eamploie bien les termes "Leidenschaft” et "Passion” dans le méme
sens. cf. Gesamtausgabe (MEGA), erste Abteilung, Band 3, p. 161.
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Ainsi comprise, l'aliénation a vivement impressionné Henri de Man,
car alle &tait proche de sa propre oonception du trevail déshumanisant dans
1'industrie moderns. Aussi gst-ce avec un vif intérét qu'on lit les pages dans
leaquelles il suit pas A pas la pensée du Jeune Marx qui, tout en attribuant
1’'aliénation 2 1'opposition d'intéréts entre propriétaires et non-propriétaires
des moyens de production, tout en regardant 1'abolition de la propriété privée
comme indispadsable pour 1'abolition de 1'aliénation, considdre cependant que
1'exploitation capitaliste ne reléve pas que de la propriété, mais qu'ells pro-
céde aussi d’un repport de force. A la source de 1l'aliénation se trouve non
geulament la répartition indgals de'la fortune, mais surtout la répartition
inégale du pou\)oir. 3'imagine la joie que dut prouver ds Man en prenant con-
naissance de ce point de vue du jsune Marx, si proche de celui qu’il a défendu
avec ténacité st force d'arguments en langant, quatre-vingt dix ans aprés la
pédaction des manuscrits, la campagne pour son Plan du Trevail, par lequsl il

" voulut enlever les leviers de commande de notre vie économique, donc "le pou-
voir® aux capitalistes, pour le confier aux représentants de la soci&té, nommés
par le gouvernement, lui-m@me issu démocretiquement de la volonté des citoyens.

Je voudrais me permettre de faire ici deux réflexions inspirées par
1’actualité. S’il est vrei que dans beaucoup d'emplois de hof:’r‘é société moderne,
le travail aliéne ceux qui 1’ acourphssent, n'y a-t-i1 pas une plus grands alié-

"nation encore du fait du ch&nags que connaissent baaucoup d'hormes, surtout ‘pan-
dant 1les crisss que traverss périodiqumnt la soclété moderne 7

Par ailleurs, 1 abolition de la propriéts prlvée das moyens de pro-
duction et leur socialisation ou nationalisation ne garentit pas 1a fin de
1'aliénation. Dans les Etats qui ont procédé a une socialisation globale des
}myens de productmn. nous assistons & la formation d’une nouvelle classe qui,
seslon 1’ obsewatwr pénétrant qu'sest Milovan Djilas. "administre et dlstrlbue
la pmpriété nationale. La nouvelle classe, ou son organe exécutif - 1’ ol1gar-
chia du parti - ag1t camme le moprxétaire et est le pmpriétan"e (9). Aussi

- an v e e W -

(9). The new Class - An analysis of the communist systom by Milovan Diifas.
Frederick A. Praeger, Publisher, New-York 1957y6 p. 237. !
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quand de Man, interprétant la pensée du jeune Marx, écrit que "réhumanisation ,
ne signifie cependant concrétement rien d’'autre que socialisation, établissament
de la véritable propriété humaine et sociale, comme devant entreliner nScessaire- -
ment 1'autoréalisation de 1’homme”, nous savons maintenant par les expériences
pretiques qui se déroulent dans des pays de 1'Est qu'il n'en est rien. Dans ces
pays aussi ls pouvoir de certdins hommes, groupSs dans un parti, agissant &
1'aide d'une vaste et nombreuse bureaucratie st s'assurant 1'appui d'une ar-
mée puissante, s’exerce de fagon aussi absolus sur la majorité des hommes, y
‘compris les trevailleurs. Or, le pouwoir de "la nouvelle classe” dirigeants
- sur 1l'ensemble des citoyens est d’autant plus arbitreire et dur que la socia-
» lisation des moyens de production a &té réalisse. .

Le jeune Marx avait raeison de dénoncer dans les structurss mémes de
la socié&ts capitaliste (non seulament dans la.concentretion du capital, mais
aussi dans celle du pouvoir).qui caractérisent cette forme de:l'économie, -les
causes de 1’aliénation et de la déshumenisation de 1'homme. Selon lui, .1’alis-
nation frappe aussi bien le capitaliste que le travaillsur, parce que celui qui
exploite est.aussi &loigné de la nature humaine que 1'est sa viectime. Avec plus

d'un sidcle de recul, il nous apparait cependant que l'abolition de la proprie-
t6 privée et: 1a socialisation que Marx a-proposées comme devant mettre.fin 2
1'aliénation st & la déshumanisation se sont avérées dans la pratiqus, & elles
seules, non seulement inopérantes, mais méme de nature 3 aggraver :1'aliénation
au lieu de 1'abolir.

Henri de: Man'n'a pas manqué de souligner - et pour cause - la distinc-
tion que le jeune Marx. fait dans ses manuscrits entre socialisme et communisme,
A 1'inverse des:dirigeants du Kremlin qui préssntent le socialisme comne une
étape intermédiaire entre le capitalisme et le communiame, le jeuns Marx con-
sidére ce dernier comme un moyen terme entre un &tat actusl ‘et un &tat futur,
comme la négation de la négation. Le socialiame, par contre, est d'aprés lui,
la réalité positive (10).

........ - -

(10). Karl Marx, Oecuvnes. Economie. II. Edition établis par l‘iakimilien Rubel,
"Coll. La Pléiade”, Gallimerd, Paris, 1968, pp. 89 et So.
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Henri de Man attire notre attention sur le fait que Marx emplois 3
plusisurs reprises le terme "communiame gmssiér - rohen Kommunismus®”, basé sur
*1'envie généralisée qui s’est érigée en pouvoir, n’étant rien d'autre que la
forme déguisée de la cupidité restaurée”. De Man a reison de déduire de son
analyse que Marx "pour ses propres conceptions préfére les expressions socia-
liame st socialiste”. '

Pour preuve que de Man a jugé correctement la pensée du jeune Marx,
citons les lignes par lesquelles celui-ci conelut ses considérations sur la
propriété privée et le communisme : "Le communisme est le positif en tant que
négation de la négation, donc le moment réel, nécessaire a la suite de 1'évolu-
tion historique, ds 1’é&mancipation humairie et du recouvrement de 1’homme par
lui-méme. Le comunisme est la forme nécessaire st le princips énergétique du
proche avenir, mais 11 n'est pas en soi le but du dévsloppanent hunain - la
'Fome de la société tumaine”. (11). .~ '

Et ailleurs, Marx écrit que "pour 1'homme socialiste, 1'histoire

- dite universelle: n’est riesn d'autre que la génération de 1’'homme par le travail
humain, rien d'autre que le devenir de la naturs pour 1’hamme ; c’est pour lui
la preuve évidente et irréfutable de sa génération par 1u1-mane du processus
de sa gendss”. (12). A

Je pense avoir suffisamment montré 1’exceptionnelle importance que
cet &crit représente dans la démarche intellectuelle de Marx, ainsi que 1'ex-
treordinaire intéré8t qu'Henri de Maen portait & ce document, qui lui permettait
de découvrir un nouveau Marx si proche de lui-méme qu'il pouvait se demander
si les marxistes hérétiques, au nombre desquels il se comptait, n'avaient pas
désormais 1s droit de se réclamer de Marx lui-méme pour critiquer ce qui est
issu de son oeuvre sous la forme du "marxisme”.

11). Marx/Er}gels. MEGA, erste Abteilung, Band 3, p. 126. Marx, Oeuvnes.
Economg. I1, "coll. la Pléiade”, op. cit., p. 80.

(12). Marx/Engels, MEGA, erste Abteilung, Band 3, p. 126, Marx, Oeuvxes.
Economie, 11, "coll, La Pléiads”, op. cit., p. 89.
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~ Comment se Falt il que cette conception de 1'homme qui agit sur
son m111eu, sur la nature, sur sa destinge, en vertu de dispositions inhérentes
a sa nature, n'ait pas 6ts reprise et développée dans 1'oceuvre ultérisure de
Marx ? Il vaut la peine de lire la réponSQ trés fine que de Man donne a cette
question. Quoi qu’il en soit, de Man refuse de considérer cette conception comme
étant dépassée par les &crits ultérieurs de Marx. Il en veut pour preuve une
lettre que Marx écrivit le 24 avril 1867 - il avait alors 50 ans - & Engsls,
dans laquelle il estimait que "nous n'avons pas & rougir du travail fait par -
nous un quart de sieécle plus tat”, c'estfa-dire au moment od le manuscrit fut
rédigh. |

o - Henri de Man a évidemment raison quand il dit "qu’il n'sst en auéun
cas permis de s'en défaire en disant que cet écrit de Marx n'est qu'une osuvre.

de jeunesse, non parvenus & sa maturité”. Bien au contraire, Henri de Man définit
les écrits de Marx autour de 1'année 1844, dont les manuscrits font partie, comme
une "canbinaison,brillanté de 1’analyse des idées et de la synthase stylistique,
aussei géniale 1'une que 1’autre” et il n'h8sits pas & affirmer que "compts tenu
de ses qualités créatrices, le sormet ds la production de Marx se situe entre
1843 . et 1848". |

I1 est fort regrettable que ce point de départ éthique et humaniste
du jeune Marx n'ait pas &té constamwment retenu par lui dans son oeuvre ultérieure
et qu'il ait &t& compldtement ignoré par ses 8pigones, dont 1'interprétation for-
cément incomplate a servi st continue & servir pour jugsr, approuver ou condamner
ce que 1'on croit &tre le marxisme.

Si Marx dans ses treQan ultérieurs s'est surtout attaché a raetio-
naliser ses intuitions de jeunesse et & leur ddnner une présentation scientifi-
que, il n’empéche qu’'il résulte clairement des manuscrits de 1844 st ds 1'analyss
qu'en a faite Henri de Man, que la réalisation des objectifs socialistes suppose
des hormmes, dotés d’une énergie pretique (13) qui les pousse irrésistiblement a
se libérer de toute contrainte, de touts exploitation, de toute servitude, de
toute domination, pour réaliser pleinement ce qui est inscrit dans leur nature,

c'est-a-dire en sux-mémes.

- - - - -

(13). MEGA, erste Abteilung, Band 3, p. 121.
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De tous les penseurs soctalistes, celui dont-la pansée me parait la
plus proche de celle du jeune Marx, ce n'est pas un de ses soi-disant épigones,
mais bien Jean Jaurds, & moins que ce ne soit Henri de Man lui-méme. Tous deux
ont en comun avec Marx de vouloir une révolution en profondeur de la société
et non pas une révolution commé celle de- 1789, 'Aqui,'-d'*aprés' Marx,:n'a servi que
les intéréts de la bourgeoisie : *La Révolution n'est 'ratée’ que pour cette
masse qui, dans 1" 'idée’ politiqué, ne possédait pas 1'idée de son.'intérdt’
réel, 'ﬁour cette masse dont le v&ritable principe vital ne colncidait donc pas
avec le principe vital de la Révolution et dont les conditions effectives. d’éman-
cipation diffarent essentiellement des conditions dans lesquelles la bourgeoisie
pouvait s érnanciper glle-méme an émanc1pant l1a soci&té.” (14) On croirait lire
le premier tome de la ranarquable Hutoue Aoua&.dte. de 2a RévolLution 6Itan:;'m.6e

de Jaurés .

. Ce que 1s jeune Marx voulait, comme Jaur@s, -comme Henri de-Man, c'était
un changament fondamental de la sociéts, .une révolution authentique,  Pour eux,
les travailleurs en s'@mancipant, émancipent toute la soci&t&; en se.libérant de
1'aliénation du travail, ils bannissent toute aliénation de la société; en se
réalisant en tant qu’hommes, ils créent une société essentiellement humaine pour
tous les hommes.

I1 8'agit d'une conception de la révolution qui ne se réalise pas sur
les barricades, qui n'aboutit pas en fin de compte & la guillotine, ni au goulag,
qui ne brise pas 1'élan printanier d'un peuple, joyeusement & la recherche de sa
propre identité socialiste et humaine. La véritable révolution est un processus,
jamais termingé, par lequel les masses laborieuses devenuss conscientes de leurs
- aspirations, droits et besoins, ainsi que de la possibilité qu'’offre la société
_industrielle de les réaliser, -osuvrent patiemment, énergiquement; inlassablement
et avec ténacité pour créer une société dont 1'sssence s'identifie & la leur,
c'est-3-dire une société qui, dans toute sa structure st dans toute sa vie, ést
essentiellement humaine st véritablement socialiste.

(14) Marx/Engels, La Sainte Famille, Editions Sociales, Paris, 1972, p. 103-4.



- 13 -

Tout cela, Henri de Man le dit lui-méme, avec peut-8trs plus de force
encore que dans son article du "Kampf", au cours d'une conférence faite sur le
“ma'ne SUJat a I, Imtdwt 6wL Soualﬂouchung de Francfort, le 27 mai 1932. Le
!batlment qu1 servalt de smge a 1'Inst1tut fut bambardé pendant la guerrs et
démoli par 1a su1te. Ily avait un hall assez vaste qui occupa:.t le centre du
Abatiment et sur laquel donnaient, au rez-da-chaussée et sur la galerie du premier
étege, un ensanble de classes st de cellules destinées aux chercheurs. C est A
1'Institut fir 8021a1+‘0rschung qus de Man ‘donnait son cours et tenait son sémi-

nairs.

Cette soir@e de mai 1832 est restée gravée dans ma mémoire comme

si c’était hler. Le hall était bondé é craquer., Tout ce que les facultés comptaient
_ 'éléments da gauche, professeurs come &tudiants, était présent. Il faisait
| chaud Les espmts gtaient surexcités. La République de Weimar, ou ce qui en
sub31sta1t était sur le point de basculer dans 1'horreur du nazisme. Les plus
clairvoyants voyg;ent venir la catastmphe, d'autres s’accrochaient désespérément
a de vagues espoirs_ ; toute la gauche se rendait compte qu'il lui fallait une
nouvelle orient‘a-tion. politique. La voix d'Henri de Man, sncore que trés contro-
versée pér' la gauche, n’en fit pas moins entendre une note nouvelle, indiquant
uha solution possible & la crise et au chdmage. De Man parla sans notes. En
~ pleine communion avec son auditoire, dont il partageait les craintes st les es-
:'pérances, il se montra brillant, brillant comme je.ne 1’avais jamais vu aupara-
:vant ni ne le vis Janals plus depuis lors. C 8tait comme 51 la confirmation de

" ses 1dées par les manuscrits du jeune Marx le galvanisait dans son effort de
convamcre ses aud1teurs qui pour la plupart avaient subi 1'influence de Marx
ou 6taient encore entidrement sous 1' agnpire de 1'auteur du Manifeste communiste.

Aprés son exposé, de Man fut ovationné par toute 1'assistance debout.
Un débat animé suivit. Y participdrent de nombreux professeurs et &tudiants.
L’intervention la plus freppante, s'é€levant au niveau de 1'exposé du conférencier,
fut celle d'une jeune &tudiants en philosophie, nonm&e pour autant que je me
souvienne, Lise Pachsman, qui appuyait les vues de de Man en citant Kierkegaard.
Elle pays plus tard sa croyance a un socialisme éthique, auquel elle resta fi-
déle jusqu'au bout, d’'une exécution & la hache.
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J'ai souvent eu 1° impression que si cette con'Férence d’ Hann de Man
avait pu avoir lieu quelques mois plus tot et 8'accompagner d una action politl-
que ompamble a8 calle Qu 'il déclencha un an plus tard en Belgique. le cours des
événenents politi.q.nes aumit pu prmdra une tout autre orientatmn en Allemagne
‘et la détmcratie de la République de Weimar aunait pu étre sauvée. Pour 1s mal-
heur de 1'A11magne et du mnde, 1’ exposé d’Henri de Man venn{: tft;p tard et il
manquait & ce penseur bmllant les qualités politiquas suffisantes pour peser
sur le cours des Svénements qui devaient aboutir au désastre.

" En terminant la présentatlon de 1 art:.cle d’ Henri de Man sur les

: nanuacrita du jeune !'brx, Je désire dire toute me gvatltude a 1’ égard de MM.
Peter Dodge. Jan de Man et Michel Brélaz, qui en traduisant 1° omgmal ‘allemand
raspactivenent en frengais at en ang1a1s. ont rendu ce texte, d'un intérét pas-
sionhnant, accessible a tous ceux qui, dans les pays de 1angue fr'ancazse et an-
g1a1sb. sont concernés par les pmblénes socz.aux pmpres a notre époque. Je '
souhaite qu'ils soient nombreux 2 lire, so:lt 1a version -Frangaise, scnt la ver-
sion anglaiss, conme je souhaite qu aprés avoir 1u 1'article d Henri de l"bn, -
ils entreprennent 1’étude des manuscrits de 1844 document indispansable pour
ompretﬂre Marx en profondeur. Ils découvriront alors une pensée d une densits
et d’une richesse sans pareille. Ils s apercevront qus, tout comme les manuscmts
du jeuna Marx, le remarquable article d’ Henm de Man n'a rien perdu de son actua-
1its ; 11 apporte au contmire des élénents indlspansables pour appréc:.er le regain
d'intérét que connatt le mandsne dq::uis la guerre st qu1 continue 3 donner 119u
a un large débat, lequal se poursuit activanent et n eat pas prés de s'étaindre.
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HENDRIK DE MAN

THE NEWLY DISCOVERED MARX

(1932)
(treduction de Peter Dodge st Jan De Man)

 Early this year a hitherto unknown work by Marx was published, one
of decisive importance for the proper appreciation of the evolution and signi-
ficance of Marxist theory. It will oblige many a followser and opponent of
Marxism to reexamine their views, at léast in regard to the philosophical and
historical premises of Marxist thought. Indsed, this publication shows much
more clearly than any other work by Marx the ethical and humanistic motives |
behind his socialist convictions and informing his entire life’s output.

Admittedly we are faced, at first sight, with just one of the phases
in the evolution of Marx’s thought. This therefore leaves us with the questibn
whether this "humanistic” phase is to be considered as an sarly evolutionary
stage that was superseded later on, or whethar it is to be considered a perma-
nent component of Marx's teaching. At any rata, the question has now been asked
and can no longer be circumvented. Orthodox Marxists who untll now considered
all of Marx’'s life-work (or at least that since 1843) as a systanatic whole,
and who supported their views of this whole with indiscriminate quotation.
from the Civil Uar in France (1870) or from the Contribution to the Critique
04 Hegel's Philosophy of Law (1843) will now have to make up their minds :
either this humanistic Marx belongs to Marxism, in which case both Kautsky's
Marxism as well as Bukharin's will have to bs thoroughly revised; or he doss
not belong to it, which would mean that there is a humanistic Marxism that
can be called up against materialistic Marxism; while the herstics of Marxist
orthodoxy (among whom I count myself) are faced with the quesfion of to what
point they are justified in resorting to Marx himself in criticizing what,
staming from Marx’s work, has taken on the form of "Marxism”.

Before asking this question, however, it will be well to taks a look
at the work itself, to see what it says, and to find out what significance it
may have for the gen951s of Marxist theory in general. It is a manuscript that
has been kept in the archives of the Social Damocraetic ‘Par'ty of Germany. Dne
of the reasons why it was left undisturbed for such a long time is obviously
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that it is so illegible and in such a bad state of conservation that it took
several months of deciphering before its contents were readable. As far as I
know, D. Rjazanow was the first to persevere in this trial of patience. He had
a Russian translatlon published in 1927, in the Marx-Engels Archives. The
:German ongmal was pubhshed by the Marx-Engels Institute in Moscow only a
fow weeks ago, in the thu-d volune of the fu-st part oF the complete German
editmn of the works of Karl Marx and Fmedrich Engals. S

) 0On naarly the same day another German edition was pubhshad by two
_Social Damcratlc writars in their collectlon of Marxist texts, of wh1ch the
swond volune contains, 1nc1denta11y, the First complete reproduction of the
~ German 1deology : Karl Marx, Dex hutowche Matmubm edited by
S. Landshut and J.P. Mayer, with the publishers Al-Fred K8rner, LBlleg 1932
(vol. I, p. 295 ff.).

These two adltmns dl‘F‘FB!‘ in many respects - whlch can be explalned
v by the sorry state the manuscmpt is in. As Far as I have bsen able to make
out, however, these dlﬂ-‘erences arsg of no s1gn1+‘1cance for meaning. The
sdition by the Marx-Engels Institute bears the title : Economic and Philo-
Aophmal Manus erdpts of 1844 : A Contribution m the Cnuthue 04 Po&,twd_
Economy, whereas the German editors chose the titla E Political Ecorwmy and
PhA,Cvophy The Bwo editions vary greatly as to the arranganents of texts,
presentmg the several sections in a different order. In the present paper,
I shall refer to ths edition by the Marx-Engels Instituts, as this seems to
be better organlzed, and also because, being part of the only conplete :
aditmn. it may be con51dered the standard edition - or will be in the }
future when, if ever, it will be completed. B

---------------------------

Citations in the present translation are to the text as found in
Karl Marx, Frederick Engels, Colfected Wonks, V. 3 (New York :
International Publishers, 1975). A few.passages, mapked by an. . ..
asterisk, have been retranslated. In order to facilitate readablllty
in English, Marx's typogrephical amghdses ‘have been omitted, and -
the spelling has been Americanized for :the sake of consistency.
(Note of the tnanslators)
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The text has a length of about 140 printed pages. It consists of a
number of fragments, not always in obvious connection with one another,
especially since several sections have been lost or have become totally
illegible; in between we find a few unfinished notes and excerpts. There is
a prologue, which goes to prove that Marx intended to publish the manuscripts. |
He obviously still had this intention when, on 1 February 1845, he entered '
into a contract with the editor Leske, in Darmstadt, regarding publication
of a work called "A Critique of Politics and Political Economy”. If publi-
-cation did not take place, this may be a consequence of extraneous circum-
stances (the bamsl‘ment me France in 1845) “but is probably due mors to
inner motlves. The "Crit1que of Political Economy which Marx presents in his
-Forewon:! as the next main task was then still embryonic, and was postponed
until he had dealt with the Young Hegehans (The Holy Family), Stirner
(Saint Max), and. Proudhon (The Povv:.ty of Philosophy); and then he lost time
with the Revolution of 1848. It did not mature until, much later, it could
be transcribed as Contribution to the Cmqae of Pou,ucal Economy and as,

Flnally, Capital .

We may tantatively“subdivide ‘the Manuscripts into three parts : e
one on econamics, one on theoretical philbsophy, and one on positive philo-
sophy, which might also be called social anthropology.

The section on-economics contains discussions of capital, labor,
private property, profits, rent, etc. - and may be considered to be a prelimi-
nary version of Capital. The section on philosophical theory culminates in a
critigue of Hegelianism and Young Hegeliani.sm' and in practice amounts to a
preliminary study for the Holy Family, publishe:dvin 1845, Lastly, under the |
heading of "positive philosophy”, we may classﬁ-‘y his discussion of tha con-
nactlon between man and nature, the d1v131on oF labor and the alienation of‘ labor,
work and culture, consumption and preduction, pr1vate property and communism, and
the like. I believe this latter part deserves the most attention, since it deals,
unlike the other two sections, with subjects which are not dealt with in a more
complete, mature, and precise way in his later works. Rather, we here find
trains of thought which..indesed appea;"f as germs in earlier works but which later
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on are naver dealt mth S0 exp11c1t1y, although they are obv:.ously of essential
:unpor'tanca +'or proper cmprehension ch these works, balng. in a way, . thelr tacitly

assumed pramses. .
This shows up aspecially in the connection appeamng in the Manu.bvupté
between philosophical assurpt:.ons and their eeonomic and sociologmal implica-
tions. However, the full importance of this link cannot be. appreclated until one
has became acquaintad with the positive contents of Marx's social and philoso-
ph1ca1 creed as’ lald down hare. 1 shall tham-Fore try. first of all, to maks
a ccmplete picture out of the chaos of -Fregments. stieking as closely as possible
to the author s words

The .ysar 1844, which Marx spent if Paris, confirméd the decisive turning
in the phass ef development that led him #rem abstract philosophical questioning
to concrete socialistic answering. As is well known,Marx developed from a libsral
democrat to a socialist parallel with a change‘ in concern from Hegelian philosophy
to eapitalistic economics and to the history of class struggle. His point of de-
parture was'insight into the inadequacy of Hegelian historical philesophy, which
became visible to Marx in a concrets way in the vain attempts of the Yourg
Hegelians to reduce hlstorical tasks simply to the formation of another

*consciousness”.

For Hegel the meaning of. history was the realization of a moral idea.
This moral idea attains realization by the process through which reality becomes
conscious of itself. The contrast between reality and idea in thus trenscended
in the very process of attaining consciousness. In this process the object turns -
into the subject.

: . Though Marx was also oriented to the goal of this transformation of
-object: into subject, by 1843 he had already arrived at the view that this cannot
be only a matter. of consciousness. To him this transformation is a task yet to
be accomplished. However, this task could be accamplished not in the abstract
field of consciousness but only under condition of the transcendence of the
subject-object contrediction in social reality.
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Whereas Hegel, as Marx wrote in 1843 in his Contribution to the Cnitique
of Hegel's Philosophy of Law, everywhere treats the idea as subject”,
wanted the concrete hunan belng to be the eubJect

Criticiam of Hegelienism,:in'those yeafe, still moved entirely in a
field where consciousness and existence, idea and reallty, thought and life,
abstraction and object, 1ntellect and the senses, were antitheses. In Marx's
writings of 1843 and 1844 countlees synonyns of this type of antithesis crop up
again and again. Dnly very occa51ona11y does the expression "matter” or "material”

appear. Whenever it does, it is always in contexts in which he aims to show a

_ contraest between the abstrect and ideal on the one hand, and, on the other, the

real" concrete , or, according to a phrase he particulary liked to use, the
"sensuous”. And these expressions were used only when it was a guestion of the
natural or objective surroundings of man, not for reality as a whole. Hers
ﬁnaterial" means (as is explicitly said on p. 335) "pertaining to objects”,

not "real” in gensral ; and the obJectlflcatlon of reality is ons of those
characteristics of consc1ousness "dehunanlzed" by capitalism, which socialism
is destined to transcend, together with the antithesis of "spirituality and
materialisn” (p. 302).

In the Manuscripts these distinctions are elaboreted much more clearly,
Marx not only opposing concrete existence to abstract consciousness but also
analyzing concrete existence in terms of its essential components. He doss this
first of all by discussing the relationship of man and nature.

Since man himself is an objedtive being, "man is part of nature” (p.
276). "Man is the human part of nature” (p. 335)*. The aim of evolution is the
unity of ths two, "the complete unity of man with nature -- the true resurrec-
tion of nature -- the accomplished naturalism of man and the accomplished
humanism of nature” (b. 298). With respect to the relationship between man and
naturs, this means abolition of the contradiction of object and subject by the
'self-realization of man, i.e., by the full development of his natural life-

, Forees.
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Until that point, however, man'’s relation to nature is as to an object,
or as a naturel entity alisnated from nature. As a natural being, 'man is in part
endowed with natural forces, with life-forces ; he is an active natural being ;
these foroes exist within him as capacities and as drives. In part he must be
considerad as a naturel, corporel, sensuous,-and objective being that is passive,
conditional, and limited, just like animals and plants - which.theans that the
objects of his drives exist outside of him,as objects indepsndent of him ; but
~ these objacts are objects of his needs, indispensable for the fulfillment and
assartion of his inner forces ; they are indispensable objects. Man being a
corporel, naturelly activated, vital, real, sensuous, and objective being means
that real, sensuous ohjects are the matter of his existence, of his life-expres-
sion, that he can express his 1life only in real, sensuous objects.

The relationship between man and naturs, however, is not like that of
ons object to another, but is a dynamic, "activated” relationship (p. 336).
Since man is "sensuous”, i.8., has drives and needs he "suffers” (p. 337), and
since he "faels his sufferings”, he is "a passionate being” (p. 337). Fesling
of "passion” (p. 337) is also the driving force behind all human activity -
a conviction by which Marx comes closer to Thomas Aquinas’s psychology as well
as to that of modern depth psychology than to the Hegelian philosophy of con-
sciousness. The only point in which man differs from animal is in his capacity
“to become conscious of his suffering, that is to say, of his objective and sub-
jective nature, thereby traneforming himeelf from an urwittingly suffering ob-
ject into a consciously feeling subject who wishes to fashion his surrocundings
- including nature - in accordance with his own image. "Man appropriates his
cmmhahsivé essence in a camprehensive manner, that is to 'say, as a whole man”,
rnot only by "having” but by "seeing, hearing, smelling, tasting, fesling, think-
ing, observing, experiencing, wenting, acting, loving...” (pp. 299-300).

The objectivity of man’s existence manifests itself in the fact that
he is a "sensuous being”, i.e., that he is equipped with senses. These senses
however are not only the five senses, but also the so-called spiritual senses,
the active senses (will, love, etc.)®. These spiritual and active senses are
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the true and proper "human sense”, since their very object is human. The self-
realization of man therefore assumes that these vital drives inherent in this
sensuous constitution can be realized with respect to a human object, i.e.,
upon humanized mankind as well as upon "humanized naturs” (p. 302).

The formation of the human senses is the work of the entire history

| of the world. In this process the refinement and the gretification of the five
senses are only a preliminary stage. "The sense caught up in crude practical need
has only a restricted ssnse” (p. 302). "Certainly eating, drinking, procreating,
etc., are ... genuinely human functions ;" only "taken abstractly, separated

from the sphere of all other human activity and turned into sole and ultimate
ends, they are animal functions” (p. 275). But only when these needs are satis-
fied is there a possibility "to make man’s sense human ... to create a tuman
sense corresponding to the entire wealth of human and naturel existence” (p. 302).

In this process of development work plays the decisive role. If man
is to appropriate nature and thereby realize himself, he must first of all con-
sider it as "his own body” (p. 87), as his own substance. The destiny of man as
a conscious being implies he must validate himself by "creating a world of
objects by his practical activity, in his work upon inorganic nature” (p. 276).
In this he differs from animals by producing not simply under the pressure of
specific and immediate needs but also "freely”, i.e., with a view to general
and future needs, and even quite independently from need and only according to
"measure inherent in the objéct” (p. 277)* ; for"man-forms objects in accordance
with the laws of beauty” (p. 277). ‘

" History is therefore "the true natural history of man", a goal-oriented
process, the "act of the creation of ‘man"*, but it is distinct from naturel his-
tory proper in being "a conscious act of-creation”* (p. 337) that "trenscends
itself” through consciousness, i.e., translated from Hegelian terminology into

everyday language, by carrying its meaning into execution.
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Work is therefore not only, as economics supposes, & "source of liveli-
hood”(p. 241} of a "beast reduced to the strictest bodily needs” {p. 242), but
is a means whereby man transcends his suffering, and changes from an object into
a subject of history: "Man’s own labor produces” real men ; it transcends the
contradiction of man and nature : "true, because real man™ is the "outcome of
man’s own labor” (p. 333).

Hence the "human status and dignity of labor” (p. 92}, hence also its
social and society-creating character : "just as society itself produces man as
man, so is socisty produced by him" (p. 298).

*Freely chosen, conscious activity is man's characteristic as a
species”*, for "the whols character of a species ... is contained in the charac-
ter of its life activity”, and the "productive life is the life of the species.
"It is life-sngendsring life" (p. 276).

Therefore, for "socialist man” (and here Marx anticipates the postwar
slogan of the YoungSocialists) "the entire so-called history of the world is
nothing but ‘the creation of man through human labor, nothing but the emergence
of nature for:man...” (p. 305).

* % ® % % 8

-In the stage of this evolution .up to the present, this result has
indeed been purchased at the price of the alisnation of man from his work and
from its object. ' L ’

To mold nature is a social activity, which is possible only through
the social cooperation of men. This social characteristic of labor is,  however,
at the basis of the division of labor and therefore of private property. This
circumstance and the alienation which is its consequence are a necessary step.
in evolution, since man must trensform nature into an object before ‘he can™~
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realize unity with it in consciousness ; he must transcend it before he can

bring it to his own level.

The ide,a‘ of alienation has a centrel place in this work. It is \the
effective link between the purely philosophical parts that discuss Hegel and
the economic parts that apparsntly deal with quite a different mafter, discussing
Smith and Ricardo. )

The simplest philosophical formula for alisnation is the "opposition
of object and subject” (p. 331). This opposition is identical with that betwsen
objectification and self-determination, between freedom and necessity, between
the individual and the species”*(p. 296), All alienation, in the last resort,
is alienation of something human from something human. "The estrangement of -
man ... is expressed only in the relationship in which a man stands to other
men” (p. 277). When man approaches the things he needs for life and the products
of his work as "an alien, hostile, powerful object independsnt of himself ", he
enters into conflict with his "objectified labor” itself, and with "the master
of this object, someone who is alien, hostile, powerful, independent of him”

(p. 278). The concrete expression of alienation in present socisty is thus the
separation of classes by means of private property. This presupposes "unfree
labor” as an "activity performed in the service, under the dominion, the coercion,
and the yoke of another man" (pp. 278-279). |

Private property, as the necessary consequence of "estranged labor”

(p. 279), therefore lies at the basis of alienation. Alienated work however means
alienated 11?9, alienated hmaﬁity, and this not only on the part of the .\_Morkefr'
but "on the part of the non-worker” (p. 279) ; the propristor therefore is jﬁst
as much dehumanised as the non-proprietor. "Estrangement is manifested not only

- in the fact that my means of life belong to sameone else,that which I desire

is the inaccessible possession of another, but also in the fact that everything
is itself something different from itself - that my activity is something elss
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and that. +‘1na11y (and this applies also to the capltahst). a11 is under
(ths sway) of inhuman power {p. 314). The sslf-alienatmn of man by property
is expressed in all men through the domination of possessmn, i, 8., of the
object over existsnce, and thus ths subject. This is an unpovamshnant of
*all physical and spu*ituel senses - it is absolute poverty of hun'en
nature” in all respecta. o

In thus reasoning, Marx attaches as much importance to alienation
from work, that is, to the problem of work satisfaction, as to alienation
from the product of work, that is, to the problem of exploitation. "What,
then, constitutes the alienation of labor ? First, the fact that labor is -
axternal -té the worker, iie., it does not belong to his intrinsic nature; ™ "
that in his work, therefore, -he does not affirm himself but denies:himself,
does ‘not: fesl content but unhdppy,- does not develop freely his physical and
mental ‘energy bit mortifies his body and ruins his mind. The worker there-
fore tnly feels himself olutside his work, and in his work feels outside
himself, He feels at hamé"when he is not working, and.when he is working he
does not fesl at home, His labor is therefore not woluntary, but coserced;
it is forced labor. It is therefore not the satisfaction of a need; it is
merely:a means to satisfy needs external to it.” (p. 274)

As ? matter of fact, not all men su*FFsr- from this general dehufa- »
nlzatlon in the same way. "If the product of labor does not belong to the
worker, if it confronts him as an alien power, then this can only be because
it belopgs to some other man than the worker. If the worker's activity is
o a tonnent to h1m, to another it must giva satisfactmn and pleasure. Not. the
gods, rot @tu_r_fg, but oply.,mn_himself can be this alien power over man.” .
(p. 278) ... .

Therefom, the ‘social expression of alienation is to be sesn in
the ‘conflict 6f 1nterests between owners and non-owners of the means of pmductmn.
In the economic part o{-‘ these manuscmpts thls conflict of interests is analyzed
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and substantiated in sentences which already contain all.the essential basic
.ideas of Capital, from labor considered as a commodity to the. thesis of growing
moverishnent and the confhct of 1ntarests. This part is just about as <Fu11y
developed as his ‘@ssay on *Salaried Labor and Capltal" of 1847. It should be
especially noted that here the capitahstlc relation of exploitation is not =
described mersly as a relatlonshlp among quantitative entities but everywhere _
as a relationship of power, being presented as the result of the unequal distm-
bution of social power. It should further be noted that here Marx does not use
the language of a purely scientific analysis of reality ostensibly void of value-
judgments, bu{: ‘that the moral indignation which obviously lies at the basis of
his ana1y51s beccmes quits openly manifest in the sxplicit connection he makss
.between the 1daa of expropriation and the belief in alienation and dehunan;zatlon.
The following passage is typ1ca1 in this respect : "According to the econamc :
laws the estrangement of the worker in his object is expressed thus : the more
the worker produces, the less hes has to _consume . ; the more values he creates,
the more valueless,, the more umorthy he becomes s the better formed his product,
the more deformed becomes the wor-ksr ; tha .more civilized his object, the more
barbarous becomes the worker ; the more power-Ful labor becomes, the more power—
less becomes thes worker ; the more ingemous labor becames, the less ingenious
becames the worker and the more he becames nature’s servant® (p. 273)..

The thesis Marx developed later on in his Poverty of Philosophy and in
his Comunut Mamﬂuto that capltahstlc evolution was necessary as a preli-
mmary step toward socialism is here supported with the argument that it. is
preclsely the ahenatmn of labor that creates the conditions leading to the
deflnltlve tnanscendance of this alienation.

' The tnanscendance of alienation as the self—raahzation of man can
therefore con81st only in rehumanizing the astranged object which lies at the
ba81s oF ahenatlon. Humanization however here means concretely nothing other
than soc1ahzat10n, nothlng other than the introduction of "truly human and
soczal pmperty 1n place of, and beyond, private property.



“The alienated relationship betwesn man and the extranged object of his
activity can only ceese by meking this very;object itself human. ".,.Man does "
not lose himsslf in his object (except)® .when the object becomes for him a human
object or objective man. This is possible only: when the object becomes for him
a social ohject, he himsslf for himself a.social being, just as sopiety becames
a being for him in this bbjact.»-r:“ |

On the one hand, thersfore, it is only when the object:we world .
becomes everywhers for man in society the world of man's. essential powers - that
all objects became  for him the objectification of himself, become objects whic;h_
corfirm and-realize his individuality,become his objects : that is, men himeelf
becomes: the object” [p-. 301). |

Thus abolition of private property is more than the mere reahzatlon
- of ang of ‘the workers' interests. It is "the. complete enanclpation o+‘ all human
genses and qualities” (p. 300), the making of man in "the entire richness of __
his ‘being, of the. rich man profoundly endowed with all the senses” (p. 302). -
In.order that "man” may become the object of "sensuous” consciousness and that
the requirements of "man as man™ may become his need - for this, the whole of
history is preparatory (p. 303). o

Riches here do not: mean merely the satisfaction of needs, but also .
- and in this, alienation as means of creating needs is a necessary. intermediate
step - an increase in the number of needs. But Merx does not thereby mean
"vulgar needs” (p. 303) for external .objects, but men's need for human :gati_sfgp-
tions. "It will be seen how in place of the wealth and poverty of political |
economy come the rich human being and the rich human need. The.rich human bsing
is simultaneously the humanibsing in need of a totality of human manifestations
of life - the man in whom his:own realization exists as an innen necessity, as
need. Not only.wealth, but likewise the poverty of man - under the assumption
of socialiem - reveiveﬂain;_aq:a,lnaésur_‘era».,l'uran_and, ﬂ:nar*elfox;e soqiza,lv._s‘ignizfia_nce.
Poverty is the passive bond which causes the human being to experience the neéd
of the greatest wealth - the other human being” (p. 304). |
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The place taken by thé need for money, the "only true need produced
by the economic system” (p. 307), by the merely quantitative and therefore
"intemperate and excessive” (p. 307) need which pushes man to be "the contriving
and ever calculating slave to inhuman, blas&, unnatural, and imaginary
appetites” (p. 307) - this place now takenby these "cruds needs” (p. 307) will
then be taken by "human needs” . ‘ '

This is first of all sheer natural need, such as the need for food,
for "light, air, and cleanliness” (p. 308), "physical exercice”(p. 309), etc. 3*
but above and beyond this, the need of man for man, "But that which mediates
my life for me, also mediates the existence of other people for ms. For me it is
the other person” (p. 323). "Assume man to be man and his relationship to the
world to be a human one : then you can exchange love only for love, trust for
trust, etc. If you want to enjoy art, you must be an artistically cultivated
person ; if you want to'exaiciae influence over other people, you must be a '
person with a s{:inulating ﬁand encouraging effect on other people. Every one’ of
your relations to man and to nature must be a specific expression, ‘cor'r‘espdnding
to the object of your will, of your real individual life. If you love without
evoking love in return - that is, if your loving as loving does not produce
reciprocal love ; iAf through a living expression of youfself as a loving person
you do not make yoursslf a beloved one, that your 1dvé is impotent - a mis-

fortune” (p. 326).

_ The emancipation of human senses and qualities therefore means that
"these senses and attributes have become, subjectively and objectively, human.
The eys has become a human eye, just as its object has become a social, human
abject - an object made by man for man. ...Need or enjoyment has consequently
Iost its egotistical nafure, and nature has lost its mere utility by use
becoming human use. ‘ '
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In the same way, the senses and enjoyment of other men have become my
own appropriation. Besides thess direct organs, therefors, social organs develop
in the Form of society ; thus, for instance, activity in direct association
with others, etc.. has bscome an organ for expressing my own life, -and a mode ‘
'-of appmprlating human life” (pp. 300-301). ' o e '

" Man must therefore first éIienai:e himself from nature as an dbject, by
acting as a subject, in order to be able to realize the unity of subject-and
object upon a higher level. The means toward this process is "production” that
transforms natube, *even though in an axtranged form”, into’“true anthmpologlcal
ﬁature (p. 303).

This t“oéany humanistic view as to the goal of historical evolution
is the basis of identity betwesn the *interest of the worker” and the "interest
of socibty"" (p. 240). Liberation from capitalism is also ‘the liberation of the
capitalist for even if indeed "capital is ‘the pgoverning power over labor and
its products” (p. 247), there’ is also "the govarnmg power of cap1ta1 over the
capltalist himself" (p. 247) . ' '

The contrediction of interests resulting from the alienation of labor
and the transformation 'of the worksr into a commodity is therefore only the
product of a state of ‘affairs in which it is greed that leads to dehumanization,
and not an external natural law of historical development. Here Marx quite
clearly says why in setting out to prove how real this contradiction of interests
is and how the conflicts arising therefrom ”"necessarily lead to revolution” (p.
270, he ‘started from the utilitarian and hedonistic social-psycholgical assump-
tions of econbmics. He did not do. this-because of his own belief in sgoism and
greed as-essential natural motives of human action ; to him, on the contrary, they
arte’ only & compulsion and necessity imposed on man by capitalism. It sounds like
a passage that could fit into the Preface to Capital when Marx writes, on p. 270 :
"We have proceeded from the premisss of political economy. We have accepted its
language and its laws. We presupposed private property, the separation of labor,
capital and land, and of wages, profit of capital and rent of land - likewise
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division of labor, competition, the concept of exchange-value, etc. On the basis
of political economy itself, in its own words, we have shown that the worker
sinks to the level of a conmodity and becomes indeed the most wretched of commo-
dities ; that the wretchedness of the worker is in inverse pmpoftion to the
power and magnitude of his production ; that the -necéssary rasult of competition
is the accunulation of capital in a féw hands, and thus the restoration of mono-
poly in a more terrible form ; and that finally the distinction betwseen capita-
list and land rentier, like that between the tiller of the soil and the factory
worker, disappears and that the whole of socisty must fall apart into the two
classes - the property owners and the propertyless workesrs”. But : "Political
economy starts with the fact of private mpe&y ; it does not explain it to us,
It expresses in general, abstract formulas the material process through which
private propterty actually' bass.es,'and these formulas it then takes for laws.

It does not comprehend these laws,i.e., i;t: does not danonsfmte how they arise
from the very nature of private property”. "As to how far these external and
apparently accidental circumstances are but the expression of a necessary course
of development, politicél sconomy teaches us nothing”. "The only wheels which
political economy sets in motion are greed and the war amongst the greedy -

\

competition” (pp. 270-271).

Howsver, Marx explicitly stresses that this limitation of econamic
knowledge to only a part‘of human activity in a quite well-defined phass of
development is itself just another symptom of alienation and of the "devaluation
of man” (p. 271) by the "money system” (p. 271). So-called economic law is only
a presentation of one side of a tamporary reality, and not even in this momentary
phase does it account for the whole of human activity. Hence also the present
contradiction of the "laws of economics” and the "laws of morality” (p. 310).

"The political econamy of ethics is the opulencé 'bf'é"gobd conscience,
of virtue, etc., ; but how can I live virtuously if I do not live ? And how

can I have a good conscience if I do not know anything? It stems from the very
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nature of estrangement that sach sphere applies to me a different and opposite
yardstick - sthics one and political econamy another ; for each is a specific’
estrangement of man and focuses attention on a particular fisld of estranged =
essential activity, and each stands in an estranged relation to the other” (p.
310). And this is followed by a sentence which presents the whole of Marxist =~
doctrine about the economic causes of social development from the outsst as a
theory of the conditions that must be fulfilled in order to achieve freedom
from economic predetermination : "Moreover, the opposition between political
economy and ethics is only an apparent opposition and just as much no opposition
as it is an opposition.All that happens is that political econamy expresses '

moral laws in its own way” (p. 311).
* 5 & & &

~ In this work Marx writes of the relationship betwsen private property .
and socialized property in terms that illustrate particulary clearly his idea
of the stages of capitalism and industrialism.

The ‘essential part of his statement is found in the pages in which
he criticizes the communist movement of his time.

In this matter Marx genesrally sticks to the distinction between socia-
lism and communism that was then customary in France : socialiam was considered
the more comgrehensive term for all those movements aiming at the cooparative
organization of society, while communism was a more restricted term preFerrsd
for prolstarian movements calling for the radical abolition of private property.
Owen, Fourier, Saint-Simon, Louis Blanc, and Proudhon, for instance, were
generally called socialists, whereas Weitling and Cabst were called communists.

This should be kept in mind for proper comprehension of the way in
which Marx approaches socialism and communism. For his own views he prefers the
terms socialism and sociahstic. He identifies himeelf with communism only up
to a certain point. To him the essential difference seems to be that socialism
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appears:to him as the positive final :goal, whereas communism rather appsears as

a present-day movement produced directly by capitalism. Using the means of ex-
pression he found in Hegel and Feusrbach, which he applies more than once to
this matter, to:him socialism is the.position whils communism is the negation of

negation..

In the section that be devotes to criticism of Hegelian dialectics,
Marx says that one of Feuerbach's greatest achievements was to have opposed
"the negation of the negation, which claims to he the absolute positive, the
self-supporting positive, positively based on itself”(p. 328). Marx himself
applies this distinction to communism, calling it a "mediator” bstween a present
and a future state of affairs. It is not yet the "positive humanism” in which
alienation will be annulled ; but it is the "advent of practical humanism”,
because "as the supersession of private property (it) is the vindication of real
human life as man’s possession”. Communism is thersfore "humanism mediated with
itself through the supersession of private property. Only through thes super-
sesgion of this mediation - which is itself, howsver, a necessary premise -
does positively sslf-deriving humanism, positive humanism, come into being” (pp.
341-342). '

Therefore conmunism, "because of its character as negation of the
negation, as the appropriation of the human essence through the intermediary
of the negation of private property” is "not yet the true, self-originating
position but rather a position originating from private property”(p. 313).
"...But socialism as socialims no longer stands in any need of such a mediation.
It proceeds from the theoretically and prectically sensuous consciousness of
man and of nature as the essence. Socialism is man’'s positive self-consciousness
.+« just as real life is man’s positive reality, no longer mediated through the
abolition of private property, through communism. Communiam is the position
as the negation of the negation, and is hence the actual phase necessary for
the next stage of historical development in the process of human amancipation
and rehabilitation. Communism is the necessary form and the dynamic principle
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of the immediate future, mtmmnisnasmnhismtthegoalofhnandeve-
IOpnant the form of human eociaty “(p. 306). © -

The "crudeness” of communism, of which Marx repeatsdly speaks,
essentially consists in its appropriation of capitalist ways of thought, accord-
ing to which life is mere "having”, mere "means of life” (p. 300). Communiam
must therefore become aware of itself as a "self-trenscending movement” (p. 313).
It will thus pass through "in actual fact a very rough and protacted process.

But we must regard it as a real advance to have at ‘the outset gained a conscious-
ness of ‘the limited character as well as of the goal of this historical movement
- and a consciousness which reaches out beyond it” (p. 313).

It is therefore necessary in the fist place to have "actual communist
action” - "history will lead to it" (p. 313) ; howsever, this movement is primarily
a necessary intermediate step and precondition, -since it arises from still
existing needs, needs arising from alienation itself. The abolition of alisnation
obviously "alwaye procesds from that form of the estrangament which is the
dominant power : in Germany, self-consciousness ; in Frence, equality, because
it is politics ; in England, real, material, practical need taking only itself
as its standard” (p. 313). And to this Marx immediately adds : "It is from
this standpoint that Proudhon is to be criticised and appreciated”.

To criticise and appreciate is the term for the extensive critique
that Marx appliss to the communism of his time, on pages 294 to 297.

He does this by a distinction between "crude, still immature” and a
"fully developed” communism (p. 297) - which in his imege of socialism is
identical to "fully developed humanism® (p. 296). In criticizing crude communism
Marx names only Cabet and Villegardelle (p. 297), although the tenor of his
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text shows that in so doing he also thought of Weitling and of the proletarian
‘communistic opinions which were widespread in the workmen's clubs of his time.
The reproaches he formulates against this crude communism ars assentially as

follows :

" 1. Its conceptualization of socialization doss not go beyond a "community of
labor, and equality of wages paid out by communal capitéi - by the community
as the universal capitalist. Both sides of the relationship are raised
to an imagined universality - labor as the category in which every person
is placed, and capital as the acknowledged universality and power of the
community” (p. 295). It is therefore still "infected by and stesped in”

{p. 296) private property ; "the relationship of private property persists
" as the relationship of the community to ths world of things® (p. 294), and
private property is therby generalized even more (p. 294) rether than
positively abolished (p. 296).

2. This communism has not yet grasped "the human nature of need” (p. 296) ;
it is still caught up in envy and avarice. "Gensral envy conétituting
-itself as a power is the disguise in which greed re-establishes itself

" and satisfies itself, only in another way. The thought of every piec.e’
of private property as such is at least turned against wealthier private
property in the form of envy and the urge to reduce things to a common
level; so that this envy and urge even constitute the essence of competi-
tion. Crude communism is only the culmination of this envy and of this

levelling-down proceeding from the preconceived minimum” (p. 295).

3. This kind of communism being "only a generalization and consummation”
of private property, "the dominion of material bulks so large that it
wants to destroy everything which is not capable of being possessed by
all as private property. It wants to disregard talent, etc., in an
arbitrary manner. For it the sole purpose of life and existence is direct,
physical possession. The category of the worker is not done away with, but
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extended to all men" {p. 294). "How little this annulment of private

" property is really’ an appropriation is in fact'proved by.the abstract
negation of the entire world of culture and civilization, the:regression
to the unnatural simplicity of the poor and crude man who . has few needs
and who has not only failed to go bevond private property, but has not
yet even reached it" (p. 295). In short, "this type of communism - since
it negates the personality of man in every sphere - is but the logical

- expression of private property, whica is this negation® (p. 295).

3. "Finhally; this movement of opposing universal private property to private
" property finds expression in the brutish form of opposing to marriage
“(gertainly a form of exclusive private property) the community of wamen,
-in which a woman becomes a pisce of communal and common property. It
-may be said that this idea of the camunity of women gives away the secrst
- of this as yet completsely crude and: thoughtless communiam” (p. 294).

It corresponds to Marx’s conception of communiam as "an engaged

- movement” to see it as in the flux of constant development. To "perfect” itself,
it will ‘suffice for communism to free itself from its entanglament with the
conditions and limitations which have their historical roots in capitalism,
when "its thinking consciousness"” will "comprehend and know” its "becoming” (p.
297), in order for it to transform itself from "one of the. *manifestations of
the vileness:of ‘private property® {p. 296) into a "positive community system”

~ (p. 296).0nly then will it be able to realize itself "as resl appropriation

of the human essencéd by and for man”, "as the complete return of man to himself
as -a social (i.e.,human) being, a return accomplished consciously and embracing
the entire wealth of previous development” (p. 296). Then also the sarth will
become "once more a true personal property of man, through free labor and free
enjoyment” (p. 268) ; then, man will once more "belisve in man" (p. 270).

® % & ¢ %

This summary gives only a very incomplete idea of the richness of
thought in this writing of Marx's ;its purely economic parts are, in particular,
dealth with most superficially. Nevertheless, it surely suffices to show in
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which essential ways the picture of Marx's philosophy 'héreby revealed differs
from the conception reigning in present-day Marxism - and even more in anti-

Marxism.

This Marx is a realist, not a materialist. His refusal to accept philo-
sophical idealism does not lead him to set it against the so-called higher
reality of matter ; rather, he subordinates both realities to the more compre-
hensive reality of life in its active and passive, conscious and unconscious
totality. Instead of substituting "material causes” for "spiritualb causes”, he
seas both as the temporally conditioned realization and selF-determination of
partial phenomena within a single, total, vital process. And to him the end
of this procaess is not just the consurmation of material causes but ths full
development of life-forces leading, instead, to liberation fron domination by

matter {as in the form of economic needs).

As we would say today, he does not regard this process as causal but
as teleological, Right from the beginning it is linked by the life-forces
inherent in nature, especially in human nature, to a goal of perfection. This
process thersby fulfills a "_destiny” and anbodies "meaning” - a point of view
which is rightly viewed as Christian heritage by S. Landshut in the commentary
in his edition. The same can be said with respect to the idea of a harmonious
final state, in which man and nature, the individual and socisety, natural
instinct and true morelity are again reconciled ; just as capitvalian, with its
alienation that has to be passed through as an intsrmediary stage, and labor,
which is first experienced as "torment” and "punishment” so that it can became
a means toward liberation, really do not mean other than what is expressed
in Christianity through its symbols of the fall of man, temptation, purgatory,

etc.

» Instead of the "progress” of bourgeois social philosophy ensured by
mechanical-technical forces, we are here confronted with a process of generation,

an act of creation with a meaning that is realized only in execution. In this
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process the fundamental, abiding human motives are not economic interests - which
dominate only under private pmper'ty in the shape of dshumapization.- but vital
nesds, which men can satisfy only by man, and whose most compilete expression

is the love of man for men.

This thsory of motivation is'a hummistic ‘one, not an econamic one.
Marx bases it on antht'opology and ‘psychology, on the natural goal-d1rectadness
of the drives from which the amotions and wents ariss. This corresponds to quite
a different idea as to the psychelogical model of comation than the materialistic-
causal ons that explaina everything ag’ arising from the knowledge of material
cm:unstancas, above all from the consciousness of interests : loving, hating,
w111fu1 man stands in the forefront end'is himeelf as the truly active and
g_enemtive part of those "circimstances”™ reflected in consciousness.

Socialiam is therefore more than only a negation of capitaliam ;. .
going further, it represents a new positive principle that owes its humanly
universal validity to its correspondenceé with life-forces inciting man to
struggle against dehumanization. Here not only socialiam as a final goal but
the labor movement as well appear in a humanistic way as the expression of.

plain human nature wrestling for self-expression. '
This Marxiam is in n6 way amoral. It explicitly accepts the existence
of morel goals, as in the Hegslian idea of history as the realization of
absolute morality ; his criticiam of Hegelianiam beari only on-the idea that
this réalization need appear only in constiousness and hot in;social reality.
That {5 why Marx calls his conception of socisty (as expressed. in the opening
sentence to the Pheface to ‘the Hofy Family) "real humanism™ in-contrest. to
"speculative idealiem”. Thereby the locus of moral realization simply passes
from consciousness to existence. Not until later. and especially in his
Poverty o Philosophy, doss he explicitly justify his rejection of the idea
of "eternal” ideas and ‘6thical "principles” ; and this does not mean he denies

‘these ideas and values, but that he finds they change with time,as history
shows. To him this-proves only that in the relation between man and his
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surroundings each new situation comes to human consciousness in a different

myl

All the rest is nothing but polemical elaboration in the strife against
speculative idealism. Yet there always remains the clash betwsen idea and reality
as the expression of the clash between man as a suffering and therefore as a
desiring and valuing being and his surroundings alienated from him by private
property. The doctrine about the "senses” from which needs and interests arise
simply means that moral (and, by the way, aesthetic) valuation is built into
human needs. Man bears in himself his scale of values and his goals ; ethics
and aesthetics are immanent in the basis of life. He explicitly recognizes the
determination of consciousness by ethical valuation, but these valuations trans-
cend each reality only inasmuch as human nature transcends this reality. This
transcendence is therefore human and natural, not supsrhuman and supernatural.
Man judges each set of "circumstances” on the basis of inclinations which are
not determined by these circumstances but which are part of human nature and

lead man toward his destiny.

Therefore the later restriction of this vital immanence of ethics
to a mere immanence of the spirit is not true for human history as a whole,
but only for the era of private property, especially of capitalism. The great
difference between the "humanistic” and "materialistic” phases of Marxist
development thus lies only in the fact that,later on,Marx ceased to expound his
moral beliefs - partly because in so doing, he hoped not to jeopardize his
claim that this analysis of society was based on purely scientific, value-free
deduction ; probably partly also from the ostensibly arrogant but really humble
attitude of the man, whose faith was in deeds and as such too holy to him to
admit of much open discussion ; and in last part also because he reacted bitterly
to his own disappointments and to the moral cant of his idealistic and utopian
opponents. However that may be, the Manuscnipts mark the spot where his original-
ly bourgeois-liberal humanism turns into proletarian-socialistic humanism -
which in fact is the consistent application of humanistic thinking to capitalis-

tic_sbciety.‘

* X Xk % %
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" 'Now what doss this bumanistic Marx mean for Marxism ? Is: the perspec-
tive here presented something that was later on superseded, or is it a canceptual-
ization that must be considered to be a meaningful pramise for the whole of

* Marx's life-work ?

To answer this ‘question would require more and desper:consideration
about the development of Marxist throughout the years than can be expounded
- here. We shall have ;te- rest satisfied with the indication that the answer can
by no means :be rput 'off with :the contention that these Mamsc)upta ars just an
*immature” pmduct of youth, ' R

L . It 1s true that Marx was only 26 years old at this time, but the

| Comnuru,&t Mam.ﬁuto, which showed him to be at a helght he never surpassed as
a creator' of thought and as a writer is cnly about three years later. The
period of youthful work which now is of blographical 1nterest only, closes.
in 1843 at the latest. He had taken the step to sacialism at least oneg year
before he wrote the Manuscripts. He had already laid down his most inportant
ideas by 1843 in his criticiam of the Hegelian ph1losophy of law, in his letters
to Ruge, in the Jewish Question, stc. The whole of his later work was devoted
to their elabonation and scientific confimation- the proletariat as the object
of hlStOI‘y, becoming its real subject; pmletarian suffering as a modern ex-
pr-essmn of historical neceeelty; the enanczpatzon of the proletariat viewed
as the enancipat:.on of mankind the real dialectlc of h1story as the h1story
of class struggle; the dependence of ideologies on ex1eting social c1r~cun-
stances. stc. The hect:.c studying he indulged in in Paris in 1844 served only
to spell out and oonf‘irm in detail thess ideas. His contemporary shart wr1t1ngs
and the -Fregments & which _some have lost their way to land in the Mamuvu.p&
. go to pmve how far he had already succeeded with the three great tasks which
then absorbed him: the final settlenent with Hegellam.sm, the criticiam of
classical political economy, and the study of French revolutionary history.

“In this context 1t should be kept in mind that Marx s economic

"~ theory was then only in its beglnnings, whereas the philosophical prenlses

of Marxist thought found their most mature and most comprehensive formulation
in the "final ssttlement”™ with Hegelianism. The reason Marx himself had for
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this final settlement, incidentally, shows one of the reasons why he did not
strive to have the Manuscripts published. As he expressed it, the philosophical
labors of that period served him in the first place as a means to "self-
undebstanding". He already says this quite clearly in his letter to Ruge of
September 1843 (published in the Deutsch-Franzés.ische Jahrbicher): this "self-
understanding” is a "mere confession, and nothing more”. To go to the confes-
sional publicly would make sense only so long as the struggle was confined to
the field of purely philosophical discussion. The same letter to Ruge however
already announces that this fisld has to be abandoned: "The reformation of
consciousness consists only in letting the world become awers of its conscious-
ness, in awakening the world out of its dreams about itself, in explaining to
it what its own actions are.”

In his Parisian year of 1844 Marx had already set to work upon this pro-
gram: as he says in the same letter, "identification” with "real” struggles
(i.e., social and political, not philosophically abstract ones), the "analysis”
of existent types of consciousness in their real, historical, social-economic
context--in short, as explained in the Preface to the Manusciipts thamselves,
the transformation of philosophical into economic and political criticisam.
Philosophical self-understanding, which until September 1843 appearsd to Marx
as a collective matter, turned into a private affair, for, henceforth, the
work on hand is no more "preaching of morals” (Deutsche Ideofogie, v. 2,

p. 238 of the Landshut-Mayer edition), but rether realizing socialism; it is
not to interpret the world, but to change it (Thesen zu Feuerbach); it is not
to throw into philosophical discussion his ethico-humanistic confession of faith
but rather to realize it through direct political action.

With regard to the objective contents of this confession of faith, even
as an old man Marx has himself told us that he in no way considered it as a
superseded viewpoint. There is evidence of this in his letter of 24 April 1867
to Friedrich Engels in which he tells of his stay with Dr. Kugelmann in
Hanover : "Here I have come across the Hofy Family again. (...) I wes agreen-ly
surprised to find that we need not be ashamed of our work, though the cult
of Feuerbach now has a rather comic effect.” |
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This appreciation of the Holy Family may safsly be extended to the
Manuscripts; for the latter writings, which apparently had been alrsady more
or less finished shortly before Engels’s visit to Paris at the end of August
1844, contain the real corse of the Holy Family, which, planned on the visit,
was to be of a rether restricted and mainly polemical thrust. In some raspects
the Holy Family belongs to an even less mature period of development than the
Manusernipts, for it is much more retrospectively oriented toward polemics with
Young and Post-Hegelian philosophy and contains many more passages in which
even the language shows the author to be emprisoned in the kind of problems
and thought of this philosophy. When one considers how many sections of the
Holy Family are made unpalatable by the Hegel-Feuerbach type of jargon, and by
what Mehring calls "rencorous, too quarrelsame and too long-winded polamics”,
then the Manuscripts deserve this criticiem less than does the Holy Family
itself. Those sections in which the Marx of the Communisi ilanifesto already
appears are present in a much h:lgher parcentaga than those (not always very
entertaining) sections of the Holy Famdy where the former friend of Bruro
Bauer builds puules out of 'Fmgnents of his Hegelian egg-shalls.

Adnittedly, in the Minuscripts the influence of Hegelian categories
as wall as the "cult of Feuerbach” are also very noticeable.in the conceptual
organization. But that is not a sufficient remseon to exclude them.from Marxism
as an alien body; for the same might be said, with more or less justification,
of all of Merx's works. If his historical philosophy is."Hegel put on his feet
instead of his head”, it is nonétheless a-child of the Hegelian mind. We may
safely admit also that in regard to the shape and order of thess thoughts even
the positive philosophical confession of faith Marx presents is.not only
sketchy throughout but is also deficient in many places. Especially where he
attempts social-psychological and social-anthropoldgical systametization, he
shows a weakness 'in‘st'ickih'g too closely in his formulation to Hegelian termi-
nology. But these weaknesses are formal rether than essential. In view of the
maturity in Marx's viewpoint their significance is more than ovarcome by the.
brilliant combination of both"gifted analysis of thought and stylistic synthesis.

When we distinguish the assessment of Marx’'s works around1844+'mm
that of the originality of his thought and of the momentum of his power of
expression we can certainly find no reason to call this Marx an unfinished youth.
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It seems to me to be rather the contrary, namely, that ‘Marx reached his climax
between 1843 and 1848 in regard to Ereativ'e qualities. However highly one may
esteem his later works they show some signs of inhibition and weakening of .
creative powers, which even the most heroic efforts did not always succeed in
surmounting. The causes of this phenomenon are not hidden. They are partly to
be found in his struggle against ill-health and material poverty--important
handicaps especially for the head of a family, much more so than for a young
married man in the ecstasy of the first years of married lifs. They are partly
to be found also in the spits and bitterness arising after 1848 from the
prophet’s ever repeated disappointments, his time not yst baving come.

However that may be and quit'e apart from one's judgment of the point
whether or not his historical materialiasm of later days is to be seen as a
"cover” for his humanistic philosophy of history--what esssntially remains is
the fact that in the Manuscaipts and in a more aextensive sense in his works
betwean 1843 a'nd 1846, Marx showed feelings and value-judgments that lie at the
_basis of the whole of his later works, including scientific ones, and that
~ these }‘eelings and judgments give these works their true significance. However
one thinks about the conceptual basis of their formulation and about their
place in historical materialism, these feelings and value-judgments do explain
- the motives from which Marx's Marxism has sprung, and thereby also explain its
goals and its méaning. When this Marxism is not reified as a dogma or system
but grasped as a living force, i.s., when it is neithar,severéd from its ori-
gins in Marx’s pa'rsonality‘hor from the history of deveiop_ment of its changing
configuration in relation to a constantly changing world that presents 6hangirig
tasks, then the Marx of 1844 belongs to Marxiam just as much as the Marx of
1867, or even more than the Engels of 1890.

That should be sufficient reason to make the publication of the

- Marnuscripts (by way of crowning the availability of Marx’'s writings that were,
until recently, largely unknown with respsct to those between 1843 and 1846)

a decisive impetus for socialist theory to address itself again to the question
of its relationship to Marxiam as a question of the relationshih betweenﬂarx

and Marxism,
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As For myself, thls new question seams most sarious. since the main
critical objections I have raised agalnst "Marxism” do not apply to the I"Iarx |
of the Manumptb Thus for me the pmblan also arises to what extent is it
possible in cmticizing current Marxisn--which I Jjudge ob,Jectlvely to be not
very different +‘mm that of some six or seven yaars ago--to base onsel{-‘ on
the spiritual 1mpetus found in Marx ‘himself ?

‘If7all that nattered were to be on the right side of a polamical
dispute, I could easily say: so long as Merxiam as preacticed by its living
theorsticians doss not recognize this Marxist humaniam and does not admit it
into its way of thought I hold to my reasons for preferring the slogan of the
reformation of Marxisn to that of its revision, and T r-eFuse to have discussion
of the ob,jectlve need For this refomation changed into a scholastic debate
over quotations me Marx as a diversion Frcm con{-‘r'ontmg the essential tasks

of the present dey.

But neither do I heve reason to conceal that my criticiam of Marxiam
-is based on a position which, in essential points, is the same as that of the
tumanistic Marx of the forties. I’Edﬁ"'éven more willing to base this crifit:ian
on the same intention which later on induced Marx--or could have imcad him--
to say: Moi, je ne suls pas marxiste.

Whether he ever said this or not seeme quite unimportant to me: for
in reading his Manuscaipts I felt as if he -wers saying it all the time. There-
fore I feel my agreament. with the Marx of 1844 not as an abandomient of my
current position alongside (or; if you prefer, within) present-day Marxism but
as a con{"imation of this position. o

~All the rest is a matter of labels. Not that that is unimportant,
for it is closely connected with shifts in amphasis that may be of great
importance for theoretical exegesis as well as for prectical application. But
as that is not the subject-matter of the present treatise on Marx, I must hold
it over for closer examination upon another occasion. '
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A.M, VAN PESKI

PERSPECTIVES DES ETUDES DEMANIENNES AUX PAYS-BAS

Pour comprendre les raisons du peu d'intérét ren-
contré jusqu'ici par notre Association aux Pays-Bas, il faudrait en-
treprendre une analyse assez compléte de l'évoiution sociale et men-
tale récente dans ce pays singulier. Le temps me manque pour une telle
analyse. Je me bornerai par conséquent & vous faire part de quélques
remarques qui ne pourront évidemment pas prétendfe avoir valeur de

démonstration.

1. Pendant la troisime décennie de ce sidcle,
Henri de Man a exercé une influence .considérable éux'RaySFBas. Que
s'est-il donc passé pour qu'il en reste si peu de choéé aujqﬁrd'hui ?
La premiére réaction pendant et aprés la guerre était bien compréhen-
sible : dans l'atmosphére d'épuration qui régnait alors, la réputation
faite & de Man agissait nécessairemént,comme un vice rédhibitoire.
Actuellement, on a en.revancheil'impréssion que ce motif de rejet se
perpétue surtout pour justifier une hostilité moins aisément avoua-
ble envers un homme que 1l'on accuse un peu rapidement et injustement
d'étre un "socialiste de droite®. Pourquoi un tel qualificatif a-t-
il un effet destructeur ? C'est ce que je voudrais tenter d'éclaircir.

Autant que je sache, le @blloque'qui a eu lieu
3 Gendve en 1973 n'a suscité aux Pays—Bas,qufun seul article. Il a
paru dans la revue mensuelle du Parti du‘Traﬁail'(socialiste)
"Socialisme en Democratie” et ne compbrtait qu'une demi-page. Il
était totalement dépourvu de compréhension, notoirement;incomplet,
plein de préjugés et n'hésitait pas a ridiculiSer toute‘l'ehtreprise
en parlant de “vieux messieurs nostalgiqués". En dépit de ses'insuf-
fisances, cet article était typique et révélateur d'une mentalité
qui n'a malheureusement pas changé depuis lors.



2. Jetons maintenant un coup d'oeil au Parti so-
cialiste, milieu ol il semhleralt naturel de dlscuter 1es 1dées
d'Henri de Man. Que s'est-il passé 13 2

Aprés la rupture avec le Parti catholique de 1'é-
| poque, une longue période d'opposition mit graduellement fin & la
phase constructive commenc&e aprés la guerre sous le premier minis-
tre Drees. La révolution "provo" lui donna & partir de 1966 un nouvel
&lan. Des groupes plus radicaux se constitu@rent et s'infiltrérent
dans le parti comme dans d'autres institutions. "Pourquoi avez-vous
accepté un &chec aprés l'autre ?" demandérent-ils aux anciens cadres.
"Vous n'avez pas o8& changer les structures de la société"., Cela
devait aboutir au slogan avec lequel Den Uyl gagna les &lections de
1973 et. surtout celles de 1977 : nivellement de l'avoir, du savoir,
du. pouvoir. .

_ - 3. Ce slogan 111ustra1t la revitalisation du res-
aentlment social. Loin d'&tre satisfait et apaisé& par.1'évolution
du welfare state, le sentiment qu'il exprimait se traduisit par des

mesures entrafinant un nivellement sensible des revenus. Le reste du
slogan n'était, &8 mon sens, que fumée et brouillard, car le nivelle-
ment du savoir ne signifie pas autre chose qu'aveuglement face a
l'abaissement qualitatif de 1'&ducation et de l'enseignement, déja
sapés par les tendances 3 la gestion et au contrdle autonomes des
éléves et des &tudiants, et plus généralement par l'esprit de faci-
lité. Quant au nivellement du pouvoir, c'€tait une révérence gratui-
te & une illusion chére. En fait, le pouvoir centralisé n'a fait que
s'accroitre sous l'effet de. la crise actuelle, surtout aux dépens

de cet ennemi chimérique que sont les entreprises et leur rentabi-

- 1ité (déja si pauvre...)
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4, Ce dernier phénoméne n'est que l'une des mani-
festations des conceptions sociales simplificatrices actuellement
& la mode. Elles sont le fruit de la contribution "intellectuelle™
des nouveaux cadres que sont devenus les jeunes gens 3 formation
semi-scientifique vivant confortablement d'une situation acquise au
sein des institutions universitaires ou scolaires, et disposant d'assez
de loisirs pour exercer au surplus une activité& de cadre dans le
Parti. Ignorant l'histoire riche et varié&e du socialisme, influencés
par les stéréotypes d'une pensée dont le simplisme aurait inquiété
Marx, ils ont le sentiment d'é&tre devenus des activistes mettant en-
fin en pratique le "marxisme”. N'ayant que mépris pour la faiblesse
des vieux dirigeants qu'ils s'efforcent de remplacer partout ol cela
est possible, n'obéissant qu'a peine aux dirigeants du parti plus‘
sages mais moins audacieux qufeux, ils ont profondément changé le
contenu humain du mouvement socialiste. Comme par l'effet d'une sug-
gestion massive et grédce 3 son infiltration effective dans les moyens
de communication, le ph&énoméne s'étend rapidement. Il n'est pas cer-
tain que cette description vaille pour ia'majorité du Parti socia-
liste, mais cette nouvelle vague exercewune fascination indéniable.

5. Ce simplisme pseﬁdo-scientifidue, dépourvu de
sens critique et de mesure, a atteint son comble dans certaines uni-
versités et &coles sociales, oll il équivaut souvent & une terreur
mentale. Lorsque j'al demandé 3 un ami de me désigner quelqu'un 3 la
Faculté des sciences politiques de 1l'Université& d'Amsterdam qui pour-
rait m'assister dans la préparation de ma conférence au colloque sur
Henri de Man et les néo-marxistes, il me répondit : "Impossible.

Dans cette faculté, on ne toldre que le marxisme pur ; tout ce qui
s'en &loigne (par exemple un philosophe dissident comme Kolakowski)

est considéré ici comme une chose morte”! *

* A part Amsterdam, c'est dans les universités précédemment catholi~
ques de Nijmegen et de Tilburg que la radicalisation a &té extré-
mement rapide. Aux récentes €lections, le Parti du travail a réa-
lisé des gains €normes dans le sud catholique du pays.
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Le manque de sens cfitique ainsi qu'un antiaméri-
canisme Smotionnel dissimulent le blocage du vrai socialisme en URSS,
de méme que les contradictions du marxisme et de tous les courants
de pensée nouveaux du type "small is beautiful”, souci‘du milieu na-
turel, style de vie simple, etc. S

6. Autrefois, de telles tendances &taient effec-
tivement contrariées par le réalisme syndical. Aujourd'hul, on doit
hélas constater que ce ressentiment et ces simplismes conceptuels
ont &galement pénétré le mouvement syndical (socialiste}gi catholique,
moins la section protestante). On vénére le "modéle contliétuel",
on méprise le "modéle harmonique", ce qui se combine avec une techni-
que efficace du pouvoir. '

7. N'y a-t-il pas de réactions contre ces.ﬁendan-
ces ? Sans doute. * Mais les partis dissidents sont faibles. Les so-
cialistes de droite (tels ceux rassemblés autour de Drees fils) ont
3 peu pr2s disparu ; les cadres donnaient 1'impression d'&tre d'in-
curables nostalgiques, leur chef &tait un homme aride et m&nquant de
persuasion. Les autres se sont retirés dans une "émigration 1nté-
rieure" et votent quelque part au centre, sans organisation. '

8. En conclusion, on peut dire que le milieu fa-
vorable 3 1'étude de la pensée d'Henri de Man s'est apbau&ri sous
1tinfluence du progressisme émotionnel sans racines,danslifhistoire
riche du socialisme hollandais et sans aucun sens_critique,“raiSOn
pour laquelle personne ne semble plus s'intéresser aux id&es nées
pendant les années 1920 et 1930, ni se demander si elleé ont revétu
4 1'époque ou rev&tent aujourd'hui un caract@re positif. Cette g&né-

* On en & un exenple avec Bart Tromp et son ouvrage De. Samenlev;ng
als oplichterij (La Soci&été comme escroquerie) .paru en 1977. Ce
eune sociologue, trés intelligent, ruine toute la substance scien-
tifique ‘de la vague "marxiste" moderne.
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ration, qui se sent trés antifasciste, me parait néanmoins faire
preuve d'un fanatisme et d'une intolérance assez teutoniques. Elle
dresse un barrage massif contre le socialisme de type rluraliste et
relatif, fondé sur des mobiles positifs, comme 1l'était celui d'Henri
de Man.. Il suffit d&s lors que celui-ci soit classé parmi les socia-
listes de droite réactionnaires pour qu'on se méfie de l'ensemble’ de
ses idées et qu'on voie en lui une source possible de doute jeté sur
le caractére salutaire et exclusif du dogmatisme marxiste dernier
eri. ' ' S i

9. Et les autres milieux? Je regarde avec une cer-
taine envie du c&té de la Belgique oll un M. Tindemans ne craint pas
d'étre membre de notre Association. Aux Pays-Bas, les autres milieux -
politiques et culturels, en dehors de la séduction massive du "pop-
Marxism", sont pauvrement &quipés pour la discussion des idées.;La
meilleure chance réside encore dans les uniVersités, guand arrivera
la phase maintenant proche du dégrisement, 13 ol un travail vraiment
scientifique et responsable - dans le sens d'un engagement non fana-
tique - peut &tre stimulé par des scientifiques refusant 1'endoctri-
nement. La violence accrue de la vie sociale, comme on le voit no-
tamment en Allemaghne et enHItalie, n'est pas de nature & nous rassu-
rer. Mais il se peut que de ces chocs dangereux jaillisse.un jour 1le
désir d'une véritable alternative. C'est la que réside pour la pen-
sée demanienne la possibilité& d‘'un renouvsau.

(Exposé& présenté a l'assemﬁiée générale de l'Association
le 25 février 1978 & Amersfoort).
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BULLETIN DU SECRETARIAT

ANCIEN ET NOUVEAU PRESIDENT

Le 25 février 1978 1’Association a tenu & Amersfoort (Pays-Bas) son
assamblée générale ordinaire, qui a eu notamment .pour t&che de réélire le
comité et d'assurer la difficile succession de notre président, Monsieur Jef
RENS, lequel avait déclingé une r&&lection en préconisant le rejeunissement
des cadres de 1'Association. Le président sortant, dont 1s dynamisme fut et
reste pour nous un example et un.sujet d’admiration, &tait en fonction depuis
la création ds 1'Association en 1973. L’ayant tenue sur les fonts baptismaux,
il lui a apporté pendant ses deux mandats successifs un appui efficace st
chaleureux. Nous lui en exprimons ici notre vive reconnaissance. Notre ancien
pi'éz?ident reste manbre du comits.

L'assamblée génénale de 1 Association a choisi son successsur en la
persanne du Dr. Adriaan M, VAN PESKI (Leisden, Pays-Bas), mambre fondateur -
lui aussi, fin connaisseur de la pensSe d'Henri de Man (cf. son livre Hendrik
de Man paru aux 6ditions Desclée De Brouwer, Bruges/Utrecht, 1969), animateur
dévoué et corrpétent de nos réunions. Le nouveau président sst conscient des
difficultés de sa tache. Il 8'en explique dans le message qui ouvre ce
Bulletin et dans 1’ axposs qu il fit a Amersfoort sur les perspectives des
études demaniennes aux Pays-Bas, exposé égalament reproduit dans ce numéro.
C’'est en tout cas a\rec plaisir que nous lui apporterons le soutien qu'il
attend. Bienverue donc A notre nouveau président.

L'assanblée générale a d'autre part procédé & 1'élection du comits.
Elle a réélu le comité sortant et lui a adjoint un nouveau membre en la per-
sonne de Monsieur Pist TOMMISSEN (Bruxelles), auteur’ entre autres de diverses
études sur Henri de Man, dont deux ont paru dans notre Bulletin. Ls nouveau
comité a confirmé Peter DOOGE dans ses fonctions de vice-président et Michel
BRELAZ dans celles de secrétairs générael. La composition du comité est donc la
suivante :

Madame et Messisurs Adrisan M, VAN PESKI (Pays-Bas), président;
Peter DOOGE (Etats-Unis), vice-président; Michel BRELAZ (Suisse), secrétaire
général; Herman BALTHAZAR (Belgique), Artur E. BRATU (Allamagne fédérale),
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Henri BRUGMANS (Pays-Bas), Juliaan CAPELLE (Belgique), Jan-H. DE MAN
(Belgique), Pister DE BUYSER (Belgique), Madeleine GRAWITZ (France),
Georges LEFRANC -(France), Maurice NAESSENS (Belgique), Ivo RENS (Suisse),
Jef RENS (Belgique), Piet TOMMISSEN (Belgique), membres. o

COTISATIONS

Comme vous le savez, 1'exercice annuel de 1'Association.coincide
avec l'annés acédémique. L'exercice 1977-78 est donc terming et 1'exercice
1978—79 a commencé. . '

Le secrétariat vous seralt reconnalssant de songer au paiament
de votre cotisation, si vous ne 1'avez pas déja fait.. Il adresse un appel
particulier aux retardataires qui n'ont pas réglé leur cotisation écoulée.:
Si vous 8tes dans le doute, il vous communiquera volontiers la situation -
de votre compte. D'avance, merci de votre compréhension. . '

Les paiements peuuwt etrne 6aut4 & L'Association pour L'étude
de £'oeuvre d'Hemi de Man : SR

---COMPTE BANCAIRE No A 7.752.516 aupnds de fa CAISSE D'EPARGNE GENEVE

---COMPTE DE CHEQUES POSTAUX No 12 - 2000 (f‘enéve) de La CAISSE D' EPARGNE,
GENEVE, avec mention du destimataire sur Le coupon. '

Baréme " Cotisation nom@ie _ Fr.s. 50.-- (couple. : Fr.s. 60.--)
Cotisation de soutien Fr.s. 100.-- (couple : Fr.s.110.--} S
Etudiants Fr.s. 25.-- '

A PARATTRE, JAWIER 1979

a PRINCETON UNIVERSITY PRESS, PRINCETON, NEW JERSEY, 08540, U.S.A.
A Docuentary Sty oF HENDRIK DE Man,
SociaList (RITIC OF MARXISM,

EDITED BY PETER DODGE Prix indicatif : § 22.50 relié
8 9.75 brocha
Voir page suivante.



_50_

A DOCUMENTARY STUDY OF HENDRIK DE MAN,
SOCIALIST CRITIC OF MARXISM
Edited by Peter Dodge '

In this collection of excerpts from the essential works
of Hendrik de Man (1885-1953), Peter Dodge resurrects a place in
historical consciousness for this pionser sociologist of the European
socialist movement and of labor in industrial society. Before World
War II regarded as pre-amnent among socialist theoretlclans-—cm\parable
to Mar'x himself, de Man's political lagltmacy was obliterated by hls
‘aquivocal nautmllst stance during the Occupation of his native
Belgium. Yst de Man s 1n51stence upon the essent1a11y voluntarlstm, ethic
sthlcal spmngs to I'unan conduct (1nclud1ng those of the strugghng
pmletariat); hls charge of Marxist respons1b111ty For the hlstomcal
ineﬂ“icacity o-F the soclallst movanent whether- as mpotent wgstern
reformism or as axtram.st Sov1et totahtarianisn, and his sen51t1v1ty
to the difference between bureaucratic nat10na11zat10n and a+‘+‘ect1ve
socialization, may be as relevant today as they ware in early .
twentisth-century Europe.

While largely accepting the Marxist mode of the analysis
of capitalism, de Man also drew attention to the ways in which the. - -
capitalist order had swolved in ways that Marx had not foreseen.
His entire life was accordingly devoted tc the cause of regalvanizmg
the soc1allst movanent in the face of the unacknowledged collapse of
chiliastic expectations that a socialist soczety would be ensured
by the political triumph of the proletariat.

Selecting from the seventeen books, forty-odd brochures,
and some four hundred articles that comprise de Man's works, the
editor chooses those passages that are of pmmary significance for
de Man's contribution to social analysis and for the elucidation
of his intellectual development. In addition to explanatory headnotes
and an Introduction to de Man’s life, the.volume contains a saleptive.. -
bibliography and primary and secondary material. -

Peter Dodge is Associate Professor of Socmlogy at the
University of New Hampshire. - RS
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PUBLICATIONS DISPONIBLES

Henri de Man, L'IdZe socialiste, Gendve, 11974, 542 pages. Fr.s.:30.-.
Henri de Man, Au def2 du marxisme, Paris, 1973, 439 pages. Fr.s. 15.-.

Actes du Colloque international sun Lfoeuvre d'Hemi de Man, Gendve, 1973,
3 volumes multicopiés, 305 pages. Fr.s. 10.- les trois volumes (gratuits
pour, les membres de 1'Association).. . o : P

Les: pmx_s'en’ga_r'\dent pprt cqv\pris.
OFFRE SPRIALE " pour les mambres de 1'Association :

Towt manbne de £'Auouwtwn, ancien ou nouueau,
‘2 jour de ses cotisations, recevna gratuitement
sur demande un exemplaine de L'ldEe socialiste

ou de Au deld du marxisme. Pridre d'indiquer Le
titre choisi au moment d 'effectuer Lo paiement
de £a cotisation ou en évuvamt au secrdtaniat.
Pour Les mmMu nou.veaux, cette offre est umu:ée
2 L'annte acadimique én cours.

L ASSDCIATIUN POUR L ETUDE OE L' DEUVRE D’HENRI DE MAN est
une assoc1at10n scientifique et cultumlle sans but lucratif. Elle
se. propose d'encourager 1'étude objective de 1'osuvre d'Henri de Man, .-
ainei que-la recherche historique sur sa gendss,- son évolution et
son iﬁ?luénce, et, d'une fagon plus générale, de faire connaitre ce
qui, dans cetts oeuvre, présente un intérét"pour la solution des
problémes politiques, économiques, 'sbciaux et culturels actuels.

DEMANDEZ VOTRE ADHESION. Sur simple demande adressée au
secrétariat, nous vous enverrons les statuts de 1'Association, sn
frangais, néerlandais, allemand, anglais (précisez, s.v.p.).

L’ASSOCIATION sollicite votre coLlabonation pour retrouver,
recenser, préserver documents, 11vr~es, Journaux, photos, etc. relatifs

& Henri de Man. Collaborsz & son Bulletin. Soutensz-la. Elle vous informe :

Informez-la.
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PIET TOMMISSEN : A PROPOS D'UNE“BI‘OGRAPHIE‘ D'.HENRI DE MAN  (II)
An BULLETIN No 7. - Féunier 1978, pages 21 - 33

ERRATA

Une lettre s’étant égarés, des fautes dactylographiques et des lacunes
ont malheureusement subsist& dans le texte de M. Tommissen, qui n'y est
gvidamment pour rien. Le lecteur voudra bien nous en excuser et tenir
compte des corrections suivantes, s'il n’a pas déja regu par ailleurs
avec le Bulletin No 7 la feuille rose contenant ces correctichs (Réd.) -

p. 22 - point 2 .compléter la phrase come suit : ... ou, a La
(in fing) rigueun, La démystification opénée par Le c?nmu-
. _niste frangais Geonges Politzen (1903-1942)12
p. 23 - point 4 ~au lieu de comte rendu, lire : compte rendu
(23e ligne) R ,
p. 25 - polnt 7 au _li"e'u“de'Ellar'iob,‘ lire : Efeanor
(%e 11gne] S
p. 28 - note 3 ~ compléter la note comme suit : ... p. 281, L'avis

de M. Lounau est d'autant plus Etrange qu'Easiman
4'est ouvertement distanct des theses d'Hemi de
Man. C{. son ouvrage nemarquable La science de la
révolution, Panis : Gallimard, 1927, 296 p., n° 35
dans "Les documents bleus"; surtout pp. 280-282.

p. 28 - note 4 au lieu de (°1895), lirs : (01903)

p. 29 - note 8a compléter comme suit : ... {nchangée (1972)

p.- 31 - note 36 compléter comme suit : ... ef. p. 114, 1L existe
R une traduction §rancaise (1977)

pP. 32 - note 43 lire la dernidre phrase comme suit : Cet auteur

cite La thise de droit de Jean Djondjeviteh :

Les rapports entre la notion d'Etat et la notion

de classes sociales, Paris : Rodstein, 1933, 422 p.;
cé. pp. 88-89.

p. 32 5 note 43a lire la derniare phrese comme suit : Madls aussd
’ ‘ La rEfutation assez faible et de toute maniire
peu convaincante de ces auteurs pan,..
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